moshe hellinger 1 On the Merkaz Harav and Gush Emunim movements, see Gidon Aran, "From Religious Zionism to Zionist Religion: The Roots of Gush Emunim," in Peter Y. Medding, ed., Studies in Contemporary Jewry (Bloomington, 1986), vol. 2, pp. 116-143. of the Merkaz HaRav Yeshivah in Jerusalem were the leading force in this religious extremism. Politically, the same disciples, together with other religious Zionists, were those who founded the Gush Emunim (Bloc of the Faithful) movement, which initiated and maintained the extensive settlement in the West Bank and to a large extent determined the political direction of the State of Israel. 1 The thesis on which this article is based is that in order to understand the spiritual and political processes that impacted religiousZionism in the last generation, one must look into the internal, insolvable tension between its modern, universal tendencies and its traditionalist, particularistic outlook. As this article will attempt to demonstrate, this tension existed even when religious-Zionism was a partner to the "historical alliance" with secular, left-wing Zionism, and it persisted even amid the more modern and strong minded trends, which were open to foreign influence, Jewish secular and non-Jewish alike. In order to substantiate this thesis, I shall turn to a more modern and moderate stream in religious Zionism: the Torah and Labor pioneering groups, which are associated with HaPo'el haMizrachi (Religious Workers) movement.
This latter movement was one of the major divisions within the religious-Zionist camp. Active since the 1920s, this movement waved a banner combining religious values with modern ones, such as Zionism, pioneering, cultural openness to a changing reality, and so forth. Over the years, HaPo'el haMizrachi became the dominant factor in the National Religious Party. In fact, the revolution initiated by the circles of Merkaz haRav and Gush Emunim was directed to a large extent precisely against the values of the Torah and Labor movement and against the political dominance of the members of HaPo'el haMizrachi. Yet, as this article suggests, side by side with this revolution there was a considerable measure of continuity, at least from the standpoint of some of the Torah and Labor leaders. To demonstrate the ideological problems involved in a modern and daring religious movement, I shall focus on two figures whose opposing ideologies strongly influenced these circles in the long term. They are Moshe Unna and Shlomo Zalman Shragai.
